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The Analysis of applicative allomorphs in Kisukuma Verb
Extensions

Dr. Chipanda Simon
The Mwalimu Nyerere Memorial Academy

serikalchipanda@yahoo.com

Abstract

The purpose of this article is to analyze applicative allomorphs and their
maximum numbers of ordering found in Kemunasukuma dialect of
Kisukuma language of Tanzania. The previous data found in Kisukuma
technical literature in pertinent to verbal extensions. Foristance, the
claim that Kisukuma has only applicative morph -il/el- is unconvincing.
The native speakers themselves alter other than these allomorphs for
applicative implications. Thus desires re-analysis. The researcher used
constructivism paradigm of getting reality qualitatively, the study was a
case study design in which kemunaSukuma was a case as a standard
dialect of Kisukuma. Documentary review (Sukuma bibles, articles and
dissertations) and focus group discussion of five informants were used
for data collection, following the facts that were Sukuma native speakers.
The data were analyzed qualitatively using content analysis using Leipzig
glossing rules under the scope of Lexical mapping theory and Cognitive
Grammar’s apparatus. The findings show that Kisukuma has seven
applicative allomorphs viz. -il-, -el-, -ij-, -ge-,gr -eg-, and -1g- and the
maximum number of ordering are three allomorphs e. The ordering of
these morphs are triggered by themselves, as each morph may trigger or
be triggered by the either proceeding or preceding morph. The paper
concludes that, linguists should house data endlessly from the natural
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language setting of which the truth and inculcation is free from
generalization.?

Key words: Verbs, allomorphs, Lexical Mapping Theory, Cognitive
Grammar

1.0 Introduction

The major purpose of this article is to identify applicative allomorphs in
Kisukuma language of Tanzania and their maximum number of
applicative allomorphic ordering in the predicate structure. Like other
Bantu languages, Kisukuma has been investigated and —il/el-applicative
allomorph? has been identified though when listening to speakers they
use other forms other than the identified. One among these forms is —ij—
applicative allomorph. This triggers investigation to see whether there are
other allomorphs which have not been identified in this language.

The following are abbreviations used in this paper:
FV = Final Vowel

PASS= Passive

CAUS= Causative

Cf =cross reference

APPL- Applicativee

SP =Subject Prefix agreement
SM = Subject maker

OM = Object marker

PST = Pat tense

PERT = Perfective Perfect Tense
CG= Cognitive Grammar

2 The different morphs representing the same morpheme are called allomorphs, and
the phenomenon that different morphs realize one and the same morpheme is known
as allomorphy (Plag, 2002:34.
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Many scholars have investigated on applicative morphs in Bantu
languages and their findings can be summarized in the table below:

Table 1: Applicative allomorphs in 11Bantu languages

Allomorphs The country | The language | The Year+page

author(s)
-ir-| Uganda Luganda Paster & | 2007:57

Laura

| -il-] Malawi Chichewa Hyman 2002:5

| -er-| Tanzania | Emakhuwa | Kathupa | 1991:307

| -ir-] Burundi Kinyarwanda | Kimenyi 2008:79-

109

| -el-| Malawi Chichewa Mchombo | 2007:205

| -il-] -el-| Malawi Citumbuka | Chavula | 2016:204-5

|-ir-| -er-| [ Zimbabwe | Shona Wechsler | n.d:10-11

|-ir-| -er-| [ Kenya Gikuyu Waweru 2011:51-76

|-il-|-el-[- | Congo Tshiluba Cocch 2008:76

in-| -en-|

|-il-] -el-| | Zimbabwe | Nambya Chabata | 2007:84-86

| -el-| Mozambique | Changana | David 2007:2-3

Source: Library study (2017)

The table above shows applicative morphs in Bantu languages. It is
observed that only Tshiluba language spoken in the Democratic Republic
of Congo (DRC) has two different forms of applicative as in —il- and —
in—. The rest have only one morph and their variants. Therefore, this is
the experience of applicative in Bantu languages. The mentioned scholars
also have not documented on the maximum number of applicative morph
ordering in the predicate structure in which is also the second focus of the
current analysis.

Moreover, the previous literatures in Kisukuma (cf, Batibo, 1976, 1985,
Muhdhar, 2006, Richardson, 1959 and Mganga & Scherberg, 1992) did
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not provide a list of satisfactory identification of all applicative
allomorphs in Kisukuma language of Tanzania. Only —il- and its
allomorph —el- is documented as applicative morph. In this impression,
the native speakers speak other than the documented in these literatures

e.g g

Muhdhar, (2006) for example argues that the ordering of double
applicative is impossible in Kisukuma, something which is questionable,
the same spirit if believed by (Rugemalira, 1993 ) that double applicative
is impossible in Runyambo language in which such argument is
impossible to native speakers of Runyambo in Karagwe district of
Kagera region of Tanzania. However, since language typologies differ,
research is possible as (Cocch, 2008:75) said: the number, the types and
forms of verbal extensions vary among languages. From this base we
analyze Kisukuma applicative morph following its variations, number
and forms it possesses

Batibo, (1976)’s study documented on Phonology and Morphology of
Kemunasukuma dialect of Kesukuma language using the base of
questionnaires adapted from Guthrie. In the case morphology, he
mentioned in passing verbal extension paying attention on phonological
process (verbal tones) that affect the extensions. Along with other
morphs; he found that -el-/-el- are applicative allomorphs in the language
under discussion. Therefore, Batibo’s study left much to be desired in
respect to verbal extension e.g his discussion did not provide full gloss
for the data, did not concentrate on purely morphology since tone was his
marking point to extended verbs and nothing was done on the maximum
number of allomorph ordering. Therefore, the current study fulfills this

gape.

Maganga and Schadeberg (1992:147-59) outlined verbal suffixes
ordering of Jidakama dialect of Kisukuma language. They presented six
verbal extensions including productive and non-productive verbal
morphs. Since our focus is on applicative morph, we shall not
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concentrate to other morphs. Thus, these scholars found that, -el-/-il- is
only applicative morph in this language. It must be noted that, most of
these scholars at hand used prescriptive idea in studying Bantu languages
following their findings and discussion. Therefore, the current study has
used descriptive rules recast are not mechanical based rules (prescriptive)
but are elastic oriented pragmatically

The summary below summarizes previous studies in the language under

discus

Table 2: Empirical literatures in Kisukuma applicative allomorphs

Allomorphs The dialects The area spoken | The author (a)

| -il-| [ -el-] Kimuna Sukuma | Mwanza Batibo

[-il-| | -el-| Kimuna Dakama | Parts of Tabora | Maganga & Scherber
| -il-| [ -el-] Gimuna Kiiya Shinyanga Muhdhar

| -il-| [ -el-] Gimuna Kiiya Shinyanga Matondo

| -il-| [ -el-] Kimuna Dakama | Parts of Tabora | Kanijo

| -il-| [ -el-] Kimuna Dakama | Parts of Tabora | Lothi

Source: Library study (2017)

The data above shows that most of almost each dialect has the same
applicative morph. Therefore, the current study tries to analyze if
Kemunasukuma language has only such applicative morph other than the
other spoken by the native speakers in their daily conversation.
Therefore, as Williams et al (2003:59) put incomplete knowledge in
literatures is one among the sources of problem. This
incomprehensiveness motivated for the current study’s in press for
manifestations.

2.0 Methodology

The paper adopted interpretivism paradigm of research of which it was
qualitative in nature. The reason behind for using such paradigm is due to
the fact that reality, meaning and facts come from social interaction
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pragmatically. The researcher used a case study design in which Sukuma
language was a case study among Bantu languages.

Methodologically®, the researcher used two methods in collecting
Sukuma allomorphs namely: focused group discussion and documentary
review. Patton (1990) observes that a combination of different methods
provide cross-data validity checks and therefore reduce errors that can be
experienced when one particular method is used.

Focus group discussion was used where by the discussion was done to
five people who were selected using snowball and their selected
followered the reason that they were native speakers of the language
under the study. Thus, researcher prepared verbs in Kiswahili and the
informants were asked to translate into Kisukuma language. Those verbs
which have no equivalents to Kiswahili were written in Kisukuma and
informants were asked to interpret their semantic scope. Also informants
were asked to construct sentences using verbs they have interpreted. Also
documentary review was used, thus some Kisukuma documents were
used such as Sukuma Bible e.g Sukuma bible (Goodman, 1960) and
Mhola nsoga (Mihayo, 1966) to crosscheck the forms of applicative
allomorphs in the predicate structure other than those which have been
documented. The content analysis technique was used to describe data
from these documents. It must be noted that the glossing style in line
with Leipzig Glossing Rule which is the Standard in linguistics glossing
will be adapted (cf (https://www.eva.mpg.de/lingua/pdf/Glossing-

Rules.pdf)).

3. Data analysis

The analysis of the data was guided by Leipzig Glossing Rule adapted
from (Christian, 1982) which constitutes three levels of string

3 Research methods refer to “techniques and procedures used in the process data
gathering” (Cohen et al 2000:44).
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representations. We exemplify this phenomenon below using Luganda
language spoken in Uganda:

1. Na -som -es-bw-a
1S-PST-read -CAUS-PASS-FV
‘T was made to read’

The data in 1 show three levels of glossing: one is word order, second is
literal translation and the third is free translation level of glossing: This
approach is the one that handles the paper in discussion.

4.0 Findings and discussion

The paper identified different applicative allomorphs and their semantic
scopes. Semantically, applicative morph is a suffix which denotes
different roles when it is attached to the verb: it can denote locative role:
wazugila mo ‘he has cooked in the house’; instrumental role, temela
igembe, ‘cut with a hoe’; benefactive role, wangulila ishadi ‘she has
bought him a shirt’. The applicative allomorphs which were found are: -
il-, -el-, -ij-, -ge-, -g-, and -g:-.1t is also important to note that applicative
or applled suffix increases the number of valences when attached to the
verbal root. Applicative morph and its allomorphs in Kisukuma verbs are
as shown in table 3 below:

Table 3: applicative allomorphs

Allomorphs Verb English Verbalizers English
gloss gloss
-il- Ly-a Eat L-il-a Eat for/with
-el- Lol-a See Lo-el-a See for/with
-ij- It-a Pour Lt-ij-a Pour
for/with
-ej- Gem-a Try Gem-gj-a Try for/with
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-0- Pil-a Heal Pi-gi-j-a Make to

heal for
-1g- Tuj-a Cross Tu-gr-j-a Cross to
-ge- Loj-a Taste Lo-ge-j-a Taste

for/with

Source: Field study 2016

Table 3 shows that applicative morph in this language are three, each
with its allomorphs: -el- whose allomorphs are -el- and -il-, -j-and the
allomorphs -j-, -ij- and -ej-. The morph -gr- has allomorphs -gr-and -ge-.
Moreover, each of these allomorphs* appears depending on the nature of
the root of the verb, e.g. monosyllabic verbs, disyllabic verbs, trisyllabic
verbs, verbs whose root starts with vowel or consonant.

4.1 Occurrences of applicative allomorphs

A morph occurrence is simply the appearance of a certain affix in a word.
An occurrence of applicative morph is the way applicative allomorphs
appear in the verbs. For instance, they can appear in the verbs as:--el-, -il-
-J--1j-,-€j-, -1g-,-gI-,-ge- or -eg-, such appearances occur following the
conditions we have mentioned above.

4 .1.1 Ooccurrences of -el- and -il- allomorphs

The appearance of applicative -el- and -il- allomorphs is mostly
influenced by what is known as vowel assimilation e.g the change in a
sound which is brought about by the influence of an adjacent sound. This
means that the vowel of the verb with single syllable may become more
like the vowel of the verb in another syllable. Consider the following
structure in 1below:

41 thank Dr. Hokororo for his contribution and suggestions for improving this paper at
the 1st International Conference at ST. Augustine University of Tanzania. The venue of
Mwanjonde Hall, fourth floor., when | was presenting this paper on 24.10.2017.
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2 (a) Wa-ng'w-a biya > Wa-ni- ng'w-el-a i biya

1SM-drink-FV-5beer 1SM- OM-drink -APPL-FV-SP-
5beer
‘He has drunk’ ‘He has drunk beer for me’
(b) Wa-tung-a > Wa-n- tung-il-a
1SM-fasten-FV 1SM-OM-fasten -APPL-FV
He has fastened’ ’He has fastened for him/her’
(c) Wa-ni-tem-a > wa-ni-tem-el-a
1SM-OM-cut-FV 1SM-OM-cut-APPL-FV
‘He has cut me’ ‘He has cut for me’

In 2 (a-c) shows that the applicative morph is sometimes manifested as -
il- and sometimes as -el-. , the morph-il- occurs only when the vowel
immediately preceding it is either -i-, -u- or -a-; while this is true, -el-
only occurs when the vowel immediately preceding it is either -e- or o-.

4 .1.2 Ocurrencies of —ij— and —ej— allomorphs

The applicative allomorphs -ij- and -ej- in the verbs appear when the root
mostly starts with vowels as in Es2 below and in few cases some
applicative -ij- and -ej- appear in words other than those start with vowel
sounds. Consider the following as it is shown in 3 below:

3 (a) Og-a > Og-ej-a sabhuni
Wash-FV 1SM-wash-APPL-FV-soup
‘Wash’ ‘Wash by using a soap’

(b) Och-a > Ok-gj-a
Burn-FV Burn-APPL-FV
‘Burn’ ‘Burn for or with’
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(c) Andy-a > And-ij-a bhana
Start-FV Start-APPL-FV-2child
‘Start’ ’Start for/with children’

(d) Onh-a > Onh-gj-a
Sack-FV Sack-APPL-FV
‘Sack’ ’Suck for/with’

In 3 (a-d) above, the post radical applicative -ej-, -ij- morph is attached to
the verbal roots that start with vowels. Moreover, in few cases the
occurrences of -ej-, -ij-allomorphs sometimes appear when the root ends
with a consonant /ch/ as well as /k/ as it is exemplified in 4below:

4 (a) A-ka-bhuch-a > A -ka- bhuk-ij-a linti
1SM-PT-take -FV 1SM-PT-take -APPL -FV
‘He/she took’ He/she took sth with a tree’

(b) Wa loch-a > W4 lok-ej-a bhule
1SM.Spend- FV 1.SM/PRT-spend-APPL-FV-
nothing
‘He/she has spent all the time’  ‘He/she has spent full time with
nothing’

(c) Alalek-a > A 14 —ne-k-ej-a
1SM-FT-leave-FV 1SM-FT-10M-leave-APPL-FV
‘He/she will leave’ "He/she will ignore/leave for sb’
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(d) A ku luk-a > A -ku - luk-ij-a
1SM.FT-vomit-FV 1.SM.FT-vomit-APPL-FV
‘He/she will vomit’ He/she will vomit for/with

In 4 (a-d), sometimes when the root of the verb ends with an affricate /ch/
consonant, its applicative forms are -ej-, -ij-. However, it must be noted
that, the final consonant of the root changes to /k/ consonant in
applicative formation plus either -ij- or -ej- applicative allomorphs.
Muhdhar, (2006) presented the morph-ej-, -ij- be causative morph
something which was wrong morphologically, syntactically and
semantically. This is following the way the meaning is operated by the
language native users in their daily communications.

Moreover, according to Lexical Mapping Theory and Function-Argument
Bi-uniqueness in particular, claims that a thematic role must be
associated with one (and not more than one) grammatical function, and
that one grammatical function cannot be associated with more than one
role, (Ladrup 2004: 8). That is to say the addition of applicative morph
adds one grammatical and thematic role as in below:

5 (a) Puch-a <agent theme>  argument
structure ‘ ‘ ‘Take-FV

Subject object
grammatical structure

(b) Puk-ij-a <agent ben theme> [oi]
argument | (ll | structure

Take-APPL-FV’
‘Take for’ [-0] [-r] [-r]
Intrinsic classification
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Subject object
grammatical structure

In 5 (a) we observe that, <agent and theme>represent two argument
structure with which also corresponds to two grammatical function or
function structure or surface structure (Baker, ,1988). In 4(b) there are
three participants, thus the first one is an agent symbolized by LMT sign
[-0], the second one is theme who is the direct theme symbolized LMT
sign [-r] and the third one is the indirect object being introduced by
applicative 0-role and it is the beneficiary of the action being done. This
is indicated with syntactic symbol known as indirect object [oi]. It must
be noted that [-r] in LMT is unrestricted feature which can associated
with any semantic role, while [+] is restricted which can only function to
a limited set of semantic roles. Therefore, the subject is unrestricted
because it can be linked to any role semantically from the agent at the top
of the hierarchy, to the locative at the bottom (cf, Khumalo, 2014,
Bresnan & Moshi, 1990, Rugemalira, 1993).

4 .1.3 Occurrence of -gr- and -ge-allomorphs

The appearance of -ig-, -gi- and -ge-allomorphs take place when the
verbs are either disyllabic, trisyllabic or quadrasyllabic and can be either
transitive or intransitive. In other words, the allomorphs -gi- and -ge-
appear mostly in the environments when the verb ends with a consonant
/j/of which the allomorph -gi- or -ge follows the final /j/ consonant of the
root. This means that the allomorph -gr- or -ge- are inserted within the
root as in tuja ‘cross’ and tugija ‘cross to’ or in the stem. Furthermore,
the allomorph -g1- or —ge-’s appearance can be summarized in table 4
below:

Table4: The occurrence of {-gr-} and {-ge-} allomorphs

Kisukuma English gloss ~ Verbalizers English gloss
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verbs

Mij-a Blow Mi-gi-j-a Blow for/with
Kij-a Denist Ki- gi-j-a Recant/denist
for/with
Tuj-a Cross Tu- gi-j-a Cross to
Fuuj-a Miss Fuu- gi-j-a Miss for/with
Loj-a Taste Lo- ge-j-a Taste for/with

Source: Field study (2016)

In table 4 above we can see that that the applicative allomorph -gi- is
attached to verbs which end with consonant -j-. However, we cannot
make a claim that this is the only context in which these allomorphs
appear because sometimes it appears in consonant with other morphs
such as a causative morph -j-°.

6. (a) Su:l-a > su:-j-a > su-gr-ja
See-FV see-CAUS-FV see-APPL-CAUS-
FV
‘see/look’ ‘cause to see’ ‘cause to see

something for/with’

(b) Sul-a > Su-j-a > su-gi-j-a
Cast -FV cast-CAUS-FV’ cast-APPL-CAUS-
FV
‘Cast’ ‘cause to cast’ cause to cast

something with’

>The |-gl-| morph above is affixed in the verbal root in Kisukuma language.
Therefore, it is non Concatinative  affix in which is infixed inside the root of the verb.

In other words | g1 | is an infix in this language.
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In 6 (a) shows that the root consonant /I/ and /g/are dropped and
causative -j- is attached to, then applicative morph -gi- is ordered before
the causative morph -j-.In other words, this form of applicative can be
called causativized applicative because its occurrences depends on the
presence of cusative allomorph -j-, and such causative morph has been
formed by affrication process, thus the verb root changes the consonant
/Il to affricate /j/ consonant sound. The data in 6 (a-b) have different
semantic scope while have the same spelling and pronunciation, this
situation in which the lexeme have more than one sense is captured in
CG theory (Taylor, 1990) which accounts that words are conceptual, thus
they have metaphorical implications. That is literal and non literal sense.

However, other data can be drawn from Goodman (1960) from the stem
tungilija ‘say the truth’ to derivation: tungiligijiwa be straightened/be
directed the truth for’, thus the applicative allomorph -gi- is observed as
in 7 below:

7 Tungil<-ig->1j-<iw>-a ‘be straightened/be directed the truth for’
(Goodman, 1960:8, 14)

The data in 6 above shows that -1g- is applicative allomorph showing
augmentative meaning. It must be noted that the meaning/translation and
morphological demarcation is mine. Therefore, the data tells us that
Kisukuma have more than -il/el- applicative elements. The identified
applicative above should not proceed -j- particle; such particle is part of
the stem which must be extended after the insertion of applicative morph
as in is also evidenced in 8 below:

8 Tuj-a > tu<-gr->j-a
knell-FV <Act->knee>‘knell” ‘respect to/knell for’ (Goodman,
1960:20)

The data shows that -gr is an applicative and -j- particle is part of the
stem although in other verbs the particle represents causative morph in
Kisukuma language (Chipanda, 2017: 176).
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4 .2 The maximum number of applicative ordering

The findings show that applicative allomorphs can be ordered up to three
maximally in this language and each morph has distinctive meaning.

4.2.1 The ordering of -gr- & -1j- allomorphs

This is the ordering of two applicative morphs of different forms of
which each has a distinctive sense. The first has instrumental sense and
the second has augmentative sense as 9 in below:

9 Wa-pi-g-ij-a nji-a
1SM-heal-APPL-APPL-FV
‘She has cured for with a root’

The data shows that the two applicative are ordered to a single verbal
root. Therefore, in the example above, the first applicative is instrumental
while the second is augmentative, though it must be noted that if there is
one applicative morph, may play either instrumental or augmentative role
depending on the context under work.

4.2.2 The ordering of -gr- & -gr- allomorphs

This is the ordering of applicative allomorphs of the same form. When
are ordered simultaneously, their roles may exchange depending on the
context and the cognitive manifestations of the native speaker of this
language. Consider the following data in 10 below:

10 Puj-a > Pu<-gr->j-a
Rob-FV <act->rob>
‘Rob’ ‘rob for by using something’ (Goodman, 1960:20)

The data in 10 shows two applicative infix allomorphs ordered to the
stem puja. It must be noted that if one morph is attached to the verbal
root, the meaning may depend on the context and the target of the
speaker to the hearers as either it can be augmentative or direction, that is
why (Rosch, 1978) argued for the lexeme having two semantic scope as
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in core meaning (literal) and peripheral sense (contextual) in pertinent to
Cognitive Grammar (Taylor, 2000). This is quite different English
language affixes whose ordering does not allow the lining up morphs of
the same category (See in Katamba, 1993, Plag, 2002) refer to parsimony
principle and not otherwise.

4 3.3 Ordering of -gr- -gr- &-rj-allomorphs

Kisukuma is able to combine Tripple applicative allomorphs (for this
matter) in which two of them are of the same form and one is of different
form though of the same semantic category. This is different from
Parsimony Principle hence forth (PP) which states affixes of the same
semantic category cannot co-occur (McCarthy, 2002). Therefore, the
Tripple applicative allomorphs can be shown in11 below:

11. Gw-ish -1g-1g -ij-a
Drink-CAUS-APPLAPPL-APPL-FV
‘Make somebody to drink something for someone by using sth e.g a

2

cup

The data in 11" shows three applicative allomorphs are ordered together
in which each morphs has its distinctive semantic role to play. However,
it may be difficult to hiring the meaning of the derived verb by applying
the Lexical Mapping Theory in this ordering system that is why we
adopted CG which provides alternatives of conceptions not until the sum
of each morph being ordered in the predicate structure. According to CG,
augments are option to be housed by each attached morph, a native
speaker has option of both literal and non literal sense, and therefore
gwishigigija may imply ‘make somebody to drink intensively’. That is
why CG is adopted which is a theoretical framework for representing
linguistic structure and cultural semantics. Thus, cognitive grammarians
agree that meaning is analyzed in both configuration of the context from
mental entity, base and domain (Taylor, 2002:196) and (Ko6vecses,
2002:4).
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4 .3.4 Tripple —il-allomorphs

This is the arrangement of three morphs of the same type namely:
applicative-applicative-applicative morphs. The form of applicative
morph which can be arranged up to three is —il-. It must be noted that
despite being triple applicative each one has its own semantic scope in a
sentence or utterance as in 12 below:

12 Lind-rl-1l-1l-a
Wait-APPL-APPL-APPL-FV
‘Keep on waiting for something on behalf of another person in
certain period of time’

In 12, (a) we see that the verb linda which means ‘wait’ is attached with
applicative morph -il-in 11, (b) which forms lindila which means ‘wait
for’. In 12, (c) we observe that the derived verb in 12 , (b) lindila ‘wait
for’ is again attached together with another applicative morph which
forms lindilila which means ‘wait for by using or because of something’.
In 12, (d) we observe that, the structure in 12 , (c) which is lindilila has
been derived by another applicative morph which forms lindililila
which means ‘keep on waiting for somebody because of something in a
certain period of time’. However, triple applicative of the same type is
acceptable in Kisukuma language and the native speakers are using them
in their daily speech. It must be noted that the ordering of triple
applicative morph take place in both disyllabic and monosyllabic
transitive verbs in this language. Moreover, according to Cognitive
Grammar (Taylor, 2002), speakers have core and periphery sense (Rosch,
1978), therefore, the verb linda may mean supervise or guard. Therefore,
even its derivations may still reflect the meaning of the root.

5. Conclusion

The paper has explored other applicative allomorphs (cf-gi— —1j— —ej— &
—ge—) in Kisukuma apart from the general known by other scholars (cf —
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il- —el-). Moreover, the paper has found that the maximum number of
applicative allomorphic ordering is three allomorphs; this is contrary to
other scholars like (Muhdhar, 2016:114) who is of the opinion that the
ordain even the ordering of two applicative allomorphs e.g APPL-APPL
is impossible in this language. Therefore, research is endless process, it is
the work of (we) linguists to paradigmzing languages both diachronically
and synchronically other than claiming complete study of a given
phenomena

6. Recommendations

The paper has explored applicative morphs -gi- and -ge- being they
infixes in the language under the study. This rejects the colonial scholars
like Johnson (1950) who was of the opinion that, since Bantu languages
are agglutinative, infixation process is impossible. From this discovery,
doing research from the natural setting houses argumentative data other
than claiming through words combined with letter. As it may, an
interested researcher can search for the direction or position of infixes in
Kisukuma or other Bantu languages and their semantic scopes they
represent.
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Mwanamke, Uchumba, Uzazi na Malezi katika Misemo ya Jamii ya
Wanyakyusa

Na

Gerephace Mwangosi
Idara ya Lugha
Chuo Kikuu cha Kikatoliki Ruaha

Email: mwangosigerephace@yahoo.com

IKisiri

Kwa kawaida, wanajamii wanatumia mbinu tofauti tofauti kueleza
masuala yanayosawiri hali halisi katika jamii zao. Makala haya yanahusu
namna mwanamke anavyotazamwa katika masuala ya uchumba, uzazi na
malezi katika misemo ya jamii ya Wanyakyusa. Aidha, yanadokeza hali
halisi inayoendelea kuhusu mifumo ya kijadi ya kijamii inavyomchukulia
mwanamke katika maisha yake ya kila siku, hasa katika maeneo
yaliyodokezwa. Data za msingi za makala haya zilikusanywa mkoani
Mbeya, halmashauri ya Busokelo katika kata za Kandete, Luteba na
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Mpombo. Data za upili zilipatikana kwa mbinu ya kinyaraka. Nadharia
ya Usosholojia imetumika katika uchambuzi, uwasilishaji na mjadala wa
data. JBMakala haya yanahitimisha kwamba, mwanamke ni mhimili
imara katika mfumo wa uzazi na malezi unaojenga misingi imara na
inayolenga kuendeleza kizazi katika ngazi ya familia, jamii na taifa kwa
ujumla.

Utangulizi

Suala la utafiti katika fasihi simulizi, pamoja na vipera vyake, ikiwamo
misemo ya kijamii, limeshughulikiwa kwa namna tofauti tofauti na
wanazuoni wengi. Baadhi yao (Finnegan, 1970 na Liyong, 1972)
wanaodokeza kuwapo kwa utajiri mkubwa uliomo katika utanzu wa
fasihi simulizi za jamii mbalimbali barani Afrika. Makala haya
yamechunguza namna mwanamke anavyotazamwa katika masuala
yanayohusu uzazi na malezi katika misemo ya jamii ya Wanyakyusa.

Kijiografia, Wanyakyusa wanaishi mkoani Mbeya - Kusini Magharibi
mwa Tanzania na Kaskazini ya ziwa Nyasa (wenyeji huliita Sumbi), hasa
katika wilaya za Kyela, Rungwe na halmashauri ya Busokelo iliyokuwa
sehemu ya wilaya ya Rungwe (Tanzania Institute of Education, 2006).
Kihistoria, inasemekana Wanyakyusa walitoka katika visiwa vya Re-
Union vilivyopo katika bahari ya Hindi. Kwa mara ya kwanza waliweka
makazi yao maeneo ya Pwani (Lindi na Mtwara) kabla hawajahamia
mkoani Morogoro katika safu za milima ya Uluguru. Katikati ya mwaka
1600 K. K., waliondoka Upogolo na kuhamia sehemu za Mahenge
Morogoro wakiwa wanafahamika kama Waporogo (Mwambusye, 2013).
Kundi hilo ndilo lililoelekea mkoani Mbeya na kuweka makazi yao
katika Unyakyusa ya leo katika wilaya za Kyela na Rungwe.
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Kisanaa, namna pekee ya kujieleza na kudokeza yale ambayo mtu
huyafikiria katika jamii ya Wanyakyusa hujidhihirisha kwa namna
mbalimbali katika tanzu za fasihi simulizi. Misemo ya kijadi ni
mojawapo ya vyombo vinavyopewa uwanja mpana wa kutekeleza,
kuongoza na kutoa mafunzo kuhusu tabia, malezi, mila na desturi za
jamii (Mwambusye, 2006). Hali hiyo husaidia kujenga na kuimarisha
misingi imara ya malezi, falsafa na utamaduni wa jamii inayohusika.
Misemo inaambatana na utendaji thabiti na hubadilika kulingana na
muktadha na wakati ili kusawiri hali halisi iliyopo katika jamii (Steven,
2011). Huu ndio msingi wa makala haya kuchunguza namna mwanamke
anavyotazamwa katika masuala ya uzazi na malezi katika misemo ya
jamii ya Wanyakyusa.

Kwa hiyo, misemo ina nafasi pana ya kueleza hali na hadhi mbalimbali
za mwanamke katika jamii mbalimbali hapa nchini. Hali hiyo inachochea
kufanyika kwa tafiti za kijamii, kisayansi na kifasihi. Hii ni kwa sababu
misemo ya jamii hujumuisha mila, desturi na hali fulani za kimwili na
kiroho, pamoja na uhusiano wa jamii ambao huhitaji uangalifu mkubwa
katika kutenda mambo yaliyopo katika jamii inayohusika (Meyer, 1993).
Kukiuka baadhi ya mambo hayo kunahukumiwa kwa sababu ni kinyume
cha desturi. Kwa msingi huo, makala haya yamechunguza namna
mwanamke anavyotazamwa katika masuala ya uzazi na malezi katika
misemo ya jamii ya Wanyakyusa.

Mada lliyochunguzwa

Suala la uchunguzi kuhusu nafasi ya mwanamke limeshughulikiwa na
watalaamu wengi (Rosaldo, 19774; Siranchi, 1992; Wandera, 1996;
Momanyi, 1998 & Kajeza, 2016), lakini bado halijapewa uzito
linaostahiki katika taalimu ya fasihi. Misemo ya jamii ya Wanyakyusa ni
miongoni mwa utanzu wa fasihi simulizi uliopewa msisitizo mdogo
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katika uchunguzi na uhakiki wa misemo yake. Hali hiyo ilimshawishi
mtafiti kutaka kujua namna nafasi ya mwanamke inavyojadiliwa katika
misemo ya jamii hiyo. Kwa hiyo, pengo hilo limeshughulikiwa kwa
kuchunguza namna mwanamke anavyotazamwa katika masuala ya uzazi
na malezi katika misemo ya jamii ya Wanyakyusa.

Mbinu na Mipaka ya Uchunguzi

Makala imechunguza namna mwanamke anavyotazamwa katika masuala
ya uzazi na malezi katika misemo ya jamii ya Wanyakyusa. Uchunguzi
ulifanyika mkoani Mbeya katika halmashauri ya Busokelo. Data za
msingi zilipatikana maskanini kwa mbinu ya mahojiano katika kata za
Kandete, Luteba na Mpombo. Maeneo hayo yaliteuliwa kwa kuwa
yalikuwa na data zilizokidhi malengo ya makala haya. Data za upili
zilikusanywa kwa mbinu ya kinyaraka katika maktaba ya chuo kikuu cha
Kikatoloki cha Ruaha, kilichopo Iringa. Maktaba hiyo iliteuliwa kwa
kuwa ina data za kutosha zilizohusiana na mada iliyochunguzwa.

Nadharia ya Usosholojia katika Muktadha wa Fasihi ya Kiswahili

Nadharia ya Usosholojia iliasisiwa na Hippolyte Taine; na ilianza
kujitokeza karne ya 19 na kushamiri karne ya 20 barani Ulaya (Njogu &
Chimerah, 1999). Mojawapo ya misingi yake ni kuyatazama mazingira
ya asili ya jamii kuwa ndio huamua namna kazi ya kifasihi inavyotakiwa
kuwa. Huitazama kazi za kifasihi kuwa ni nakala ya tabia; na ni
kiwakilishi halisi cha jamii fulani (Shorter, 1969 & Selden, 1990). Pia,
hutumika kuikabili fasihi namna inavyohusiana na mazingira ya jamii.

Fasihi ni kitengo pekee kilicho na uwezo wa kuakisi sayansi na
utamaduni wa jamii. Fasihi ni usawiri mkamilifu ambao hayasawiri
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maisha kwa undani na huyachunguza kwa mtazamo mpana (Narizvi,
1982). Mtafiti alijihusisha na uchunguzi wa nguvu za Kkijamii
zinavyohusiana na nguvu za kisanaa. Uchambuzi ulizingatia kwamba,
kwa kawaida, kazi ya fasihi hudhibitiwa na miundo iliyopo katika jamii
kwa kuzingatia uhusiano wa wanajamii katika mienendo yao ya kila siku
(Coser, 1963). Misemo ya jamii ya Wanyakyusa ilitazamwa kama zao na
kiungo maalum cha mahusiano ya jamii iliyochunguzwa kwa kuzingatia
historia yao, falsafa yao, mila na desturi zao, uchumi wao na siasa zao.

Aidha, nadharia hii huitambua nafasi kubwa na muhimu inayochukuliwa
na muktadha wa kijamii katika uhakiki wa misemo ya kijadi kwa
kuzingatia umithilishaji wa hali fulani za ulimwenguni (Msokile, 1993).
Kwa msingi huo, misemo ya jamii ya Wanyakyusa ilitazamwa na
kufasiriwa ndani ya muktadha wa jamii iliyochunguzwa na historia yake.
Mtafiti alichunguza uhusiano uliopo baina ya jamii na mwenendo wa
shughuli zao za kila siku, falsafa zao na mitazamo yao. Pia,
alichunguzwa uhusiano wao, historia na maendeleo ya jamii yao katika
nyanja zote za kijamii. Hali hii ilimwezesha mtafiti kuichunguza misemo
ya jamii ya Wanyakyusa kwa kina ili kubaini yaliyolengwa kulingana na
utamaduni, historia, mila na desturi zao.

Misemo iliyoteuliwa ilichunguzwa kulingana na uhusiano wa moja kwa
moja uliopo kati ya shughuli za kijamii, mazingira na fasihi. Aidha, ili
mtu aielewe fasihi fulani sharti ajue eneo linalohusika na utamaduni
wake, mila, lugha na mazingira yao (Booker, 1996). Misemo ya jamii ya
Wanyakyusa ilichunguzwa kama sehemu kamili ya utamaduni wa jamii
hiyo kwa kuzingatia utamaduni na mazingira yake. Uhusiano uliopo Kati
ya jamii ya Wanyakyusa na misemo yake ndio unaoyachukua masuala
yaliyomo katika jamii na kuyaweka kama yalivyo katika misemo yao.
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Kwa ujumla, mtafiti aliiweka jamii ya Wanyakyusa katika ulimwengu
wao wa kawaida, kweli na halisi katika uchambuzi wa data. Wanajamii
walitazamwa kwa undani jinsi wanavyoyachunguza masuala ya kijamii
na kuyaweka kama vyalivyo, yanavyoaminika na kukubalika kupitia
misemo yao. Misemo yao ilitazamwa moja kwa moja bila chuku ili
kufanya uhakiki wa kina. Eneo la utafiti lilipewa uzito ili kuonesha
uhusiano uliopo kati ya jamii ya Wanyakyusa na misemo
iliyochunguzwa. Kwa ujumla, nadharia ya Usosholojia ilikuwa muafaka
katika uchambuzi, uwasilishaji na mjadala wa data zilizolengwa katika
makala haya.

Mwanamke, Uzazi na Malezi katika Misemo ya Jamii ya
Wanyakyusa

Kwa kuzingatia ontolojia ya Kiafrika suala la uzazi, ndoa na malezi
linathaminiwa sana katika jamii hapa nchini. Kwa Mwafrika uzazi ndio
uzima wa milele na ugumba ni mwisho wa kuishi milele (Kannedy &
Bartlett, 1992 na Mutembei, 2005). Kinga ya kuendelea kuishi milele ni
kumpata mwana wako. Aidha, kuoa/kuolewa na kupata watoto ni jambo
linalopokelewa kwa mikono miwili katika kila familia ya Mnyakyusa
kwa kuwa huendeleza uhai wa kizazi kilichopo. Kwa msingi huo, suala la
malezi bora kwa watoto husisitizwa kuanzia ngazi zote za jamii ya
Wanyakyusa. Mwanamke ni nguzo muhimu katika kujenga maadili na
malezi ya familia (Nassoro, 2004; Chaliga, 2011 & Chamba, 2011).
Wanawake hawana budi kuwekewa mikakati imara ya kuwajengea
nguvu na misingi inayolenga kuzimudu harakati zao za kimalezi.

Kiutamaduni, mwanamke amechorwa katika hali mbalimbali
zinazojidhihirisha katika jamii.  Tangu kale, utamaduni ulimtaka
mwanamke awe mvumilivu, mnyenyekevu na mtiifu kwa mumewe. Hali
hiyo imeendelea kumnyanyasa na kumdhalilisha katika asasi zote za
kijamii (Farsy, 1965; Pullen, 2006 & Njewele, 2007). Utamaduni ndio
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ulioweka misingi inayoonesha majukumu na nafasi ya mwanaume na
mwanamke katika jamii. Mwanamke amechorwa katika mtazamo hasi,
na haoni kama kweli kuna ukombozi wa jinsia ya kike kutokana na
mfumo wa utawala wa kiutamaduni ambao unamilikiwa na jamii ya
wanaume.

Fasihi simulizi inadhihirisha kwamba mwanamke alifundishwa na
kujengwa tangu kale kuwa mtiifu na mnyenyekevu kwa mwanaume
(Balisidya, 1982; Chodorow, 1991 & Sozigwa, 1993). Baada ya
wanawake kuolewa wanatarajiwa kuhudumiwa na kulindwa na waume
zao jambo linalosababisha kupoteza mamlaka yao. Utamaduni huo
unamfanya mwanamke awe mfungwa ama mtumwa wa mwanaume
(Dworkin, 1982; Mwakanjuki, 2011 & Mugane, 2012). Hali hii
huwafanya wanawake kuwa wasaidizi wa wanaume katika nyanja zote za
kijami, yaani katika utamaduni, dini, sanaa, siasa, sheria na uchumi.
Utaratibu huo huwafanya wanawake wengi kuzidiwa katika shughuli za
malezi, uzalishaji mali na uchumi kwa kuwa utamaduni unamtaka
mwanamke amheshimu mumewe (Felluger, 1998 & Okeke, 1996).
Makala haya yamechunguza namna mwanamke anavyotazamwa Kkatika
masuala ya uzazi na malezi katika misemo ya jamii ya Wanyakyusa.

Mwanamke katika Misemo Inayohusu Uzazi

Kwa kawaida, suala la uzazi linakadhia mbalimbali zinazomsibu
mwanamke. Wakati mwingine, akiwa katika hali ya ujauzito hapati
chakula bora na matunzo yanayostahili mpaka anapojifungua. Aidha,
hapati huduma muafaka kuhusu afya na elimu ya uzazi (Bader, 1974;
Lerman, 1990 & Abdun, 2000). Suala hili linasababisha vifo vya mama
na mtoto anayezaliwa. Kulingana na Mtandao wa Jinsia Tanzania (2001),
52% ya wanawake wajawazito hukumbwa na magonjwa yanayoletwa na
upungufu wa madini joto, ukosefu wa damu na utapiamlo. Magonjwa
hayo husababisha watoto wengi kuzaliwa wakiwa na uzito mdogo na
wengine kufia tumboni. Mara nyingine, wajawazito hukumbana na
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desturi na miiko inayowataka wasiende kujifungulia katika vituo vya
afya, jambo ambalo ni hatari kwa mama mja mzito.

Kwa kawaida, katika jamii ya Wanyakyusa mwanamke mjamzito
hujifungulia nyumbani kwa mama mkwe, hasa kama ni uzao wa kwanza.
Lakini kama mama mkwe alifariki au masikini kiasi cha kushindwa
kumsaidia baada ya kujifungua, basi mwanamke mjamzito anaweza
kwenda kwa mama yake mzazi (Konter, 1984 & Sanga, 2013). Mara
chache upo mwiko kuzuia asijifungulie kwa wazazi wake. Kama mama
wa kutoa msaada hawapo, basi anaweza kujifungulia katika nyumba ya
mume wake. Mume atawatafuta wasaidizi wenye ujuzi wa kuzalisha
watoto. Msingi wa hatua hizi ni kumweka mjamzito katika malezi na
matunzo ya mimba chini ya uangalizi maalum.

Aidha, ikitokea wazalishaji wakashuku mjamzito anapata shida
kujifungua kwa sababu ya uzinzi, wanamchagiza wakisema, ‘Ukiri
kwamba ulikuwa na mwanaume mwingine’. Ipo imani kwamba, kama
kweli alizini na wala haungami, atakufa. Ila kama hana kosa, mume wake
huitwa ili kushuhudia matatizo yanayomsibu mkewe. Mke anaweza
kujitetea kwa kutumia msemo huu: ‘Ugwe gwe ndume gwangu ntiga,
ngilekesyamo nakamo, Kyala asagwile (Wewe ni mume wangu wa
pekee, sina mazoea Yya Kkujitupa, inaonekana Mungu ameniteua).
Kimsingi, mwanamke anathibitisha uaminifu wake katika ndoa yao, na
kwamba, matatizo anayoyapata hayatokani na kukosekana kwa uaminifu
katika ndoa yao, bali ni kudra za Mungu.

Katika tukio kama hilo, kwa kawaida, wazalishaji ni wanawake tu,
wanaume hawashughuliki kamwe. lla mume anapaswa kuwa karibu ili
aweze kutumiwa katika shughuli fulani. Wanawake wazalishaji ni wale
wazito (abanyago) tu, yaani watu wazima wenye uzoefu wa kutosha
(Charsely, 1969 & Millet, 1992). Inawezekana hata mama wa makamo
anaombwa kuwapo. Inaposhindikana kuwapata wanaostahili, wanawake
wa kawaida wanaweza kusaidia. Kulingana na imani za jamii hiyo,
matatizo katika kujifungua yanaweza kujitokeza kwa sababu mbalimbali.
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Baadhi yake huamini kuwa ni mapenzi ya Mwenyezi Mungu (Kyala).
Hayo hayawezi kuondolewa. Mengine yanaaminika kuwa yanaweza
kutokana na laana iliyotumwa na mwenye wivu, kulogwa ama kuzini
sirini.

Hali ya kujifungua inakabiliwa na matatizo mengi. Baadhi yake
yaliyotajwa kama hayana uhusiano na mjamzito, basi mwaguzi akimtaja
mtu fulani kuwa amesababisha, mtu huyo anaitwa kujieleza. Pia, anayo
nafasi ya kukana madai ya mwaguzi au labda atakumbuka ugomvi
uliokuwapo kati yake na yule mwanamke. Itabidi athibitishe kwa
kutamka kuwa hajamloga mwanamke mjamzito. Uzazi ukiendelea kuwa
mgumu, wazalishaji wanamwambia mwanaume kwa msemo usemao:
‘Umpiki gwabhundu gukututamya’ (Mti wa ubinadamu unatuhangaisha).
Mti wa ubinadamu wakimaanisha kuwa mwanamke bado hajajifungua.
Akijifungua, watu humpa mzazi hongera. Wanawake walio na watoto
ndio peke yao walio na ruhusa kumtembelea mwanamke aliyejifungua.
Kwa kawaida huleta zawadi mbalimbali, vikiwamo vyakula na kuni.

Aidha, kama uzazi ulikuwa mgumu, husema; ‘Tunafurahi pamoja nawe
kwa kuwa umepona moto/fimbo ama mawe (mapacha). Pia, husema:
‘Ndaga Kyala, akwimile’ (Tumefurahi pamoja nawe kwa kuwa Mungu
alikuwapo). Uzazi kama huo ndio unaowafanya na kusababisha
wanaufeministi wa kiradikali kusisitiza kuwapo kwa mfumo huru wa
uzazi katika jamii (Shante, 1992 & Bond, 2000). Mfumo huu hutaka
watoto wazaliwe kwa kutumia mbinu za kisayansi, kwamba, mwanaume
aweke mbegu zake katika chupa ili zirutubishwe, hatimaye mtoto
aumbike. Pia, wanapendekeza mwanamke ajifungue kwa kufanyiwa
upasuaji. Hali hii itawaepusha wanawake katika matatizo na vifo vya
uzazi.

Pia, ipo misemo inayolenga kumtakia heri na baraka mtoto aliyezaliwa ili
aendelee kukua vizuri kimwili na kiakili. Kulingana na desturi za jamii
ya Wanyakyusa, mtoto akizaliwa, wajibu wa baba ni kuwajulisha watu
wa ukoo wake, hasa wakwe (Egert, 1970). Kwa kawaida, hutumwa
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kijana kuwapelekea kuku (tetea) kama mtoto ni wa kike au jogoo kama
ni wa kiume. Kijana akifika (akishika kuku mkononi) anasalimu kwa
kusema; ‘Mizimu wamekusaidia’. Ndipo babu wa mtoto aliyezaliwa
anaweza kujibu kwa msemo huu: ‘Ngimba, tata. Isile. Nabatilaga
abakikulu. Alyege itolo ifilombe fyake’ (Kumbe, baba. Tayari amefika.
Niliogopa kwa ajili ya mwanamke. Sasa aendelee kula mahindi yake).
Msemo huo humtakia baraka njema mtoto aliyezaliwa.

Kwa kawaida, mtoto akizaliwa, baba mzazi anatakiwa kupumzika mpaka
kitovu cha mtoto kiwe kimeanguka (Mackenzie, 1925). Lakini kama ipo
kazi ya muhimu sana anaweza kuomba ruhusa kwa mtoto kupitia kwa
mwanamke mzito anayejua mila na desturi za jamii. Kama baba
amelazimika kwenda kulima, anashika jembe na kuchimba kidogo nje ya
nyumba yake na kurusha udongo juu ya nyumba. Unyago naye
anammiminia mtoto mchanga udongo kidogo juu ya kitovu akisema,
‘Baba yako amekwenda kulima.’ Hii ni baadhi ya miiko inayofungamana
na mila na desturi za jamii inayohusika. Kufanya hivyo ni kutambua
kikamilifu kuwapo kwa mtoto mchanga katika maskani yake anayehitaji
uangalizi mahususi katika siku zake za kwanza.

Mama mzazi hawezi kutoka kabla kitovu hakijakatika. Kimila, kitovu
kinalindwa kabla ya kukatika. Inasemekana kwamba, Kikikatika na
kuangukia kati ya miguu ya mama au ya mtoto mwenyewe, jambo hilo
linafichwa ili mtoto asije akapata shida wakati wa kuoa au kuolewa, kwa
sababu anaweza kuwa tasa (Hamilton, 1912). Aidha, kuna maandalizi
mbalimbali kuhusiana na kutoka kwa mama. Maandalizi yakiisha, mume
na mke wanakaribishwa wale pamoja, mara nyingi hufanyika kwa mtoto
wa kwanza tu. Wanawake wazee wanaweza kumwambia mama mtoto,
‘Pole sana! Uliomba kumpata mgeni mchanga, sasa yupo huyo mchanga
ambaye tulikuwa hatujamfahamu bado. Msemo huu ikiwa mtoto
mchanga ni msichana: ‘Isaga, juba! Mbusukulu mommbuhesya fijo’
(Karibu, mama! Usangu ni ugenini kabisa). Pia, husema: ‘Hujambo,
wewe Sangu mdogo? Yaani, karibu! Umekuja ugenini ambako
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utamaduni wake ni tofauti kabisa na wa huko ulikotoka. Msemo huo
hulenga kumkaribisha mtoto aliyezaliwa. Mama hushukuru kwa kusema,
‘Asante, Mungu amesaidia.’

Aidha, kama mtoto amezaliwa wakati mwezi hauonekani angani, mama
anapaswa kumuonesha mtoto mwezi ukionekana tena. Vigelegele
hupigwa na kusema; ‘Mwenzio yule’ kwa sababu mwezi nao ni kama
umezaliwa upya. Halafu mama anauambia mwezi; ‘Tumepata mchanga
mpya.” Baada ya utambulisho huo, mama humsafisha mtoto pua na
kurusha kamasi kuelekeza mwezini akisema, ‘Nimekupa, angalia asipate
mafua’. Hii ni kwa sababu wakati wa mwezi mchanga huwa na mafua
mengi katika jamii hiyo. Baadhi ya wanawake huurushia mwezi kipande
cha mkaa kwa imani hiyo hiyo. Kulingana (1985), magonjwa ya watoto
yanatibiwa kwa kufuata ushauri wa waaguzi wa kimila waliopo katika
jamii hiyo Kalinga.

Mwanamke katika Misemo Inayohusu Kujifungua

Kulingana na mila na desturi za jamii hii ya Wanyakyusa, suala la
kujifungua lina desturi na miiko yake. Kwa mfano, inasemekana
kwamba, ikiwa mwanamke mwenye mimba alimpiga mbwa aliyekuwa
na mimba au alikanyaga kipande cha ubao wa damu bila kuona matatizo
yanatokea wakati wa kujifungua (Aswile, 2007). Kama alimpiga mbwa
mwenye mimba, asirudie kufanya hivyo. Kama alikanyaga kipande cha
ubao wa damu, mkusanyaji wa vibao huitwa ili kusaidia. Kama
amelogwa, anapaswa kulogelewa kwa mganga. Mume wa mwanamke
aliye na shida humwomba mganga kwa msemo huu: ‘Unguma umbepo
unkota. Unsanusye unkasi gwangu’ (Naomba unipe dawa. Umgeuze mke
wangu). Msemo huo umebeba maudhui mbalimbali kimila na
kiutamaduni. Mojawapo ni kwamba, mwanamke huyo anashindwa
kubeba mimba au watoto wanakufa mara tu baada ya kuzaliwa. Dawa
inatakiwa ili apate mimba na watoto wasiendelee kufa kabla na baada ya
kujifungua.
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Mtoto aliyezaliwa kabla ya wakati au aliyezaliwa hali amekufa huzikwa
kimya kimya bila kilio. Kimila, huzikwa upenuni kwa kuwa alikuwa
hajaingia katika maisha ya hapa duniani, hawezi kuagwa katika maisha
hayo. Mwanamke hufarijiwa kwa msemo usemao: ‘Ndaga fijho, Kyala
akwisile’ (Pole sana, Mungu amekujia). Mwanamke aliyefiwa hujibu:
‘Ena, Kyala anganile’ (Asante, Mungu amenipenda). Misemo hiyo
humaanisha kuwa hayo ni mapenzi ya Mwenyezi Mungu. Misemo hiyo
ni ya kawaida iwapo Mwenyezi Mungu hatazamiwi kama aliyesababisha
matatizo katika uzazi huo. Kama mwanamke amefariki baada ya
kujifungua, kuna kilio cha kawaida. Mtoto ambaye mama yake amekufa
wakati wa kujifungua, kwa kawaida, anatunzwa na bibi mzaa mama au
ndugu yake wa kike.

Kwa upande mwingine, uzazi wa mapacha ni tukio linaloogopwa sana
katika jamii hiyo. Hali ya kuzaliwa kwa watoto wawili ni ya kipekee, na
ni mwiko hasa. Uzazi wa mapacha hutazamiwa kama ugonjwa wa
kuambukiza katika jamii; na kwamba, unaweza kusababisha magonjwa
mengine mabaya kwa wanadamu na wanyama. Hatua kali zilichukuliwa
ili kuondoa mkosi huo. Pia, uzazi wa kutangulia miguu au matako ni
mwiko. Lakini, amri zake si kali kama za uzazi wa mapacha (Joseph,
1941). Jamii nzima hushtushwa kwa uzazi wa mapacha. Mganga wa asili
huombwa achukue hatua ili kuzuia ubovu kuenea (Ukupya ipasa).
Mganga anasalimia kwa msemo huu: ‘Kyala akusulukile’ (Mungu
amekushukia). Maana yake, mapenzi ya Mungu hayawezi kuzuilika.
Wazazi wa mapacha na watoto wao waliweza kutengwa kwa kujengewa
kibanda kidogo mpaka kipindi cha hatari ya kuambukizwa wengine iishe.
Hali hii inachukua mwezi mmoja hata miezi miwili.

Aidha, kama mapacha wamezaliwa kwa chifu (Malafyale), ndugu zake
wanaarifiwa na mganga kwa msemo huu: ‘Malafyale alinifibhoko
panyuma’ (Chifu ana mikono mgongoni). Msemo huo unamaanisha,
chifu amejaliwa mapacha. Mganga anaendelea kuwaonya ndugu wa chifu
kwa msemo usemao; ‘Munginkindilagha! Mungyoghagha!” (Msimpitie!
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Msioge!). Msemo huo unamaanisha kwamba, wasimhatarishe chifu wala
mapacha waliozaliwa kwa kushirikiana kimwili. Ndugu walitakiwa
kungoja mpaka chifu atakapokuwa amefunga na kuimarishwa na
mganga. Halafu mganga atakapotekeleza utaratibu, ndipo ndugu zake
wote watakapoendelea na maisha yao ya kawaida. Ikiwa pacha mmoja
ataugua ugonjwa wa kuhara, hata kufa, basi mmoja kati ya ndugu
atakuwa alivunja katazo (Meyer, 1993). Uaguzi hufanyika. Mhusika
akijulikana na kukiri kosa, atalipa ng’ombe dume kwa kumpatia baba wa
mapacha. Mtuhumiwa akikana, suala linaamuliwa kwa mwafi (jembe
huchomwa moto na kuwa jekundu) mshukiwa anaamuliwa kulikanyaga.
Kama hakuhusika, hataungua (jambo hilo hufanywa kwa mwongozo wa
mganga kwa dawa maalumu). Kama mshtakiwa atakanyaga na
kutoungua, ugonjwa hutazamwa kuwa ni mapenzi ya Mungu. Kama ni
hivyo, hakuna la kufanya.

Mwanamke katika Misemo Inayohusu Ubalehe na Uchumba

Kama msichana anaingia mwezini kwa mara ya kwanza, tukio hilo ni la
maana si kwa jamaa yake tu, bali kwa jamii nzima, kwa sababu anaweza
kuolewa (Wilson, 1963). Msichana anapaswa kuwaambia wazazi wake
kuwa; ‘Nimeingia katika utu uzima.” Msemo huo ni wa kawaida katika
jamii ya Wanyakyusa ukimaanisha kuwa, msichana ameingia mwezini
kwa mara ya kwanza. Ndugu na jamaa wengine wote wanaarifiwa kwa
msemo huu: ‘Undindwana ilambalike pakitala ikyamani amumu’
(Msichana amejilaza kwenye kitanda cha majani makavu). Taratibu
hufanywa mara moja na kufuatwa na sherehe ya hadharani. Msichana
anaingizwa kwenye nyumba mojawapo na kujilaza humo. Hapa
wanamtembelea wavulana, wasichana na wanawake. Jioni wavulana na
wasichana wanakusanyika karibu na nyumba ya mwenye ubalehe
wakicheza na kuimba.

Wakati wa kulala ukifika, mwenye ubalehe analala akizingirwa na
wasichana wadogo, mmoja kulia kwake na mwingine kushoto kwake
(Tew, 1950). Anapewa wasichana hao wadogo wakati wote wa sherehe
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yake. Vijana wengine wote wanajipanga karibu nao wakilala wawili
wawili; msichana na mvulana. Kwa kawaida, wanaweza kugusana na
kuchocheana, lakini wanakataliwa kushirikiana kikamilifu (Mwakasaka,
1977). Kubikiri kunaadhibiwa kwa sababu ni kumharibu msichana kabla
ya ndoa. Jambo hilo hupelekwa kwa chifu ili kulishughulikia kwa
utaratibu. Mvulana anaonywa na anajibu kwa msemo huu: ‘Ngomigwe’
(Nimepigwa). Hapo mshtakiwa anakiri kosa kulingana na miiko na
desturi za jamii hiyo. Aidha, kushiriki kwa vijana katika sherehe hiyo
kuna msemo usemao: ‘Ukupanja ubhusungu’ (Kuatamia ubalehe). Muda
wa mchana msichana huwa huru kutembea au kufanya kazi. Jioni anarudi
katika nyumba yake. Vijana nao wanakusanyika palepale. Sherehe hiyo
inaendelea kwa mwezi mmoja hivi kabla ya kuingia hedhi ya pili. Hata
hivyo, jambo hilo linaendelea kupungua kwa kasi kutokana na kuwapo
kwa mwingiliano mkubwa wa utamaduni wa jamii za ndani na nje ya
nchi.

Ili kumaliza sherehe pombe inahitajika. Kulingana na Hamilton (1912),
kama msichana bado hajaingia hedhi ya pili, ananyolewa nywele chache
tu juu ya paji la uso karibu na masikio. Lakini hedhi ikiishapita
ananyolewa nywele zote. Hata wasichana na wavulana walioshiriki
katika sherehe wananyoana nywele. Muda wote huo pombe hunywewa.
Ndipo watu wanaondoka kwenda mtoni. Mwanamke (unyago)
anayezielewa mila na desturi anatangulia, anafuata msichana mwenye
sherehe na mwisho wanafuata washiriki wote. Wanaendelea kuimba
wimbo mmoja kwa kupokezana:

Unyago: ‘lkyene lwe (lwi)’
Kwaya: ‘Ikyene lwe’
Unyago: ‘lkyati sanda’

Kwaya: ‘ITkyati sanda’
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Kwa mujibu wa waimbaji wimbo huo una maana iliyojengwa kisanaa
kwa kuzingatia mila na desturi za jamii inayohusika. Wanahisi kwamba
Iwe au Iwi ni kifupi cha lwisi (mto), na kwamba, sanda ni kifupi cha neno
‘busanda’ (aina ya chura). Lwi humaanisha mlio wa kuku, yaani wazazi
hupata kuku binti akiwa mvumilivu mpaka siku ya ndoa. Ikyati sanda ni
mruko wa chura, humaanisha tendo la kindoa. Aidha, washiriki
wanamtakia binti baraka na kujaliwa uzazi mwema katika hatua hiyo ya
kuingia katika utu uzima. Wakifika mtoni, msichana anaagizwa kujitupa
kwenye maji. Kisha, anasuguliwa mwili mzima kwa uangalifu. Washiriki
wanaoga karibu na msichana, lakini bila utaratibu. Baada ya kuoga

Kihistoria, wasichana waliposwa hata kabla ya kubalehe kwao (Wilson,
1959). Uchache wa wanawake uliwafanya wanaume, vijana na wazee
wajipatie wake kwa njia hiyo. Yaelezwayo hapo juu, maafikiano ya ndoa
yaliweza kufanyika hata kabla ya kuzaliwa kwa mtoto wa kike kwa
wazazi kumweka rehani. Mara chache tu msichana alichumbiwa
akiishakua. Hii ilitokea pindi baba yake hakutaka binti yake achumbiwe
na kufunga ndoa mapema. Wasichana wengi wanaolazimishwa kuolewa
na wachumba wasio chaguo lao, hutoroka na wanaume wanaowapenda.
Wazazi wa wanaume waliotoroka nao hulazimika kulipa mahari kwa
wazazi wa wasichana hao.

Pia, wapo wanaokubaliana kuoana kwa kufuata mila na desturi zao
kupitia washenga. Taratibu za mabhari zikikamilika, baba mkwe
humpelekea mshenga habari ya kwenda kumchukua binti yake ili
ampeleke kwa mume aliyemtolea mahari. Baba mkwe hufanya hivyo ili
msichana asije akatazamwa na kutoroshwa na wanaume wengine.
Mshenga hutumia msemo huu: °Nisile nkwega ifyangu’ (Nimekuja
kuchukua vyangu). Baba hujibu: ‘Ughwabufi alipo! Ughwe bhopagha
nundindwana! Une ndini ngwafi’ (Adui yupo! We nenda na msichana!
Ng’ombe uliniletea!). Pia, hutumia msemo huu: ‘Ughwabhufi lingaisile,
kukute mundu ukubhopa nutwake’ (Adui akifika, kila mtu hukimbia na
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vyake). Katika msemo huo, baba wa msichana humshukuru mshenga
kwa kuwa alishatoa mahari. Kwa msingi huo, humruhusu mshenga
ampeleke binti yake kwa wanaomuoa.

Mwanamke katika Misemo Inayohusu Malezi

Kwa kawaida, katika jamii ya Wanyakyusa watoto huzaliwa kila baada
ya miaka miwili au mitatu (Kalinga, 1945). Ili kuhakikisha watoto
wanazaliwa kwa mpango zipo dawa za asili zinazotumika kuimarisha
uzazi wa mpango kwa kuzuia uzazi wa mapema. Baadhi yake ni
imikungangogholo ambayo hufungwa kiunoni mwa mwanamke kwa
utaratibu maalum, kila tendo la ndoa linapofanyika. Mtoto mwingine
anapozaliwa, mkubwa hakai karibu sana na mama, bali hucheza na
wenzake. Katika kucheza, watoto wanawaiga wazazi wao. Wasichana
hujibebesha mahindi, maua ya migomba (ingungwe) kama watoto
migongoni. Wavulana huvivuta vitu hivyo kwa kamba kama ng’ombe.
Wasichana wanapika kwa kutumia vyungu vlivyopasuliwa (ifijho); na
wavulana wanarusha mabua kama mikuki. Pia, michezo ya ngoma
iliyopo katika jamii yao huigwa na kuchezwa.

Kimsingi, mtoto wa kike hufunzwa na mama yake kuhusu masuala
mbalimbali yaliyopo katika jamii yao. Msichana hufunzwa kuhusu
wajibu wake, mila na desturi za jamii yao. Polepole wasichana hujifunza
kufanya kazi mbalimbali kwa nadharia na vitendo (Mwangosi, 2016).
Wasichana humwona mama anavyokoka, anavyotunza moto na
anavyopika chakula. Pia, hujifunza mitindo ya kupukuchua mahindi,
kuchambua maharage, kuchimba na kusafisha viazi, namna vya
kutengeneza pombe za asili za jamii yao, matumizi ya kinu (ituli) na jiwe
la kusagia (ulwala). Aidha, wanajifunza kuchoma na kupika vyakula
mbalimbali, kutafuta kuni, pamoja na shughuli za shambani. Pia,
wanaelewa namna mafuta ya asili ya kupikia na kupakaa
yanavyopatikana.
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Kwa kawaida, kadiri watoto wanavyoendelea kukua kimwili na kiakili,
huendelea kujifunza kazi mbalimbali zilizopo katika jamii yao. Kwa
upande wa mtoto wa kike ni kusiliba kuta na kutengeneza sakafu, kukata
nyasi za kuezekea, usafi wa nyumba na kutoa samadi ya mifugo, kazi za
shambani kama kumwaga mbegu, kupanda, kupalilia, kulima, kupika
chakula, kutunza na kulea watoto, kusuka mikeka na kufinyanga vyungu
(Bernd, 1975). Hivyo, msichana mwenye umri wa Kkati ya miaka 14 hadi
18 anakuwa ameandaliwa vya kutosha kuweza kutunza nyumba, watoto
wadogo na majukumu ya msingi katika familia na jamii kwa ujumla.

Ndoa si mapatano ya kiuchumi tu. Kuna mambo mengi yanayoonesha
hali ya kupendana, kuheshimiana na kusaidiana kati ya mume na mke
(Isakwisa, 2003). Kwa mfano, vijana wakitoka kufunga ndoa wanaweza
kuitana, binamu (mfyala), mdogo wangu (ngwangu), dada yangu
(ilumbu). Watu wakiona uhusiano uliopo kati ya mvulana na msichana
wanaweza kutoa misemo mbalimbali: ‘Bali nindumbula jimojene’ (Wana
moyo mmoja), ‘Bali nilyani limolyene ilyakijinja’ (Wana jani moja la
mgomba) au ‘Bali nindeko jimojene’ (Wana chungu kimoja). Misemo
hiyo inahalalisha na kuitikia uhusiano thabiti unaojidhihirisha baina ya
wachumba wanaohusika. Tazamio kubwa la kuoa na kufunga ndoa ni
kupata watoto. Kila mtoto anayezaliwa anaongeza heshima ya mama,
familia, ukoo na jamii kwa ujumla. Wavulana wanatazamiwa kuwa
warithi na wanaweza kuleta uzito katika jamii (Bernd, 1975). Lakini
kama wavulana peke yao wanazaliwa, wazazi hawaridhiki. Wasichana
wanathaminiwa sana, kwa sababu wakiolewa wanawapatia mahari, hasa
ng’ombe.

Pia, kuna msemo unaotumika kama mtoto amewakasirisha wazazi wake.
Kwa mfano, watu husema: ‘Ulubhabhu Iwa nyale ulu akanyile,
lunnyelile’ (Ukuni wa moto alioukanyaga, umemrukia). Pia, hutumika
kama mdogo amemkasirisha mkubwa au mke amemkasirisha mume
wake. Msemo huu humaanisha hatua kali za kinidhamu zilizochukuliwa
kwa sababu mbalimbali za kimaadili, kiutamaduni na kisheria. Kwa
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mfano, ni sikitiko kubwa kwa wazazi wote ikiwa watoto hawana adabu,
wezi, mwenendo mbaya wa wavulana kuhusu wasichana,
kuzungukazunguka na wasichana na kutotimiza wajibu, na kadhalika
(Aswile, 2007). Mambo kama haya yanaweza kuleta ugomvi kama
mojawapo ya hali hizo ikiwa mbaya sana. Wazazi wanaweza hata
kumfukuza mtoto. Aidha, msemo huo hutumika iwapo kuna mashaka juu
ya uaminifu wa mke au wa mume. Uzinzi ukithibitishwa, ndoa
inahesabika kuwa imevunjika au kutozwa faini maalum (ukuposola).

Hitimisho na Mapendekezo

Makala haya yamechunguza namna mwanamke anavyotazamwa katika
masuala ya uzazi na malezi katika misemo ya jamii ya Wanyakyusa.
Mwanamke amebainishwa kama mhimili imara katika mfumo wa malezi
bora ya familia. Aidha, ameonekana kama chombo imara cha kujengea
maadili ya familia na uendelevu wa kizazi kimoja hadi kingine. Matokeo
ya hali hiyo huwafanya wanaufeministi kumtazama mwanamke kwa
umuhimu na unyeti wake. Hivyo, amekuwa agenda ya kudumu katika
kampeni za kisiasa kwa miaka mingi.

Kwa kuwa makala haya yalichunguza namna mwanamke
anavyotazamwa katika masuala ya mimba, uzazi na malezi katika
misemo ya jamii ya Wanyakyusa, ni vema kama watafiti wengine
watachunguza kuhusu mwanamke, desturi na miiko katika shirikina
(semi), methali, nahau na vitendawili vya jamii ya Wanyakyusa.
Shirikina ni vielelezo vya mabaki ya imani na itikadi zinazohusishwa na
mitazamo jadi ya jamii. Aidha, ni vizuri kuchunguza nafasi ya wanawake
katika tanzu zilizodokezwa ili kuchunguza falsafa kuhusu mwanamke,
harakati na maendeleo yake katika jamii ya Wanyakyusa na nyinginezo
hapa nchini.
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